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PREFACE 


Bilateral  dialogues  between  Christian  World  Communions  on  the  international  level  and 
such  dialogues  between  churches  on  regional  and  national  levels  have  become  an 
important  expression  and  instrument  of  the  ecumenical  pilgrimage  towards 
communion/koinonia  in  faith,  life  and  witness.  For  nearly  three  decades,  since  their 
emergence  in  the  sixties,  these  dialogues  and  the  interpretation,  study  and  discussion 
of  their  agreements  and  convergences  have  significantly  contributed  to  better  mutual 
understanding,  growing  communion  in  faith  and  life,  and  - in  a number  of  cases  - to 
full  communion  between  churches.  The  fact  that  new  dialogues  are  inaugurated  or  being 
planned  is  only  one  indication  of  how  much  they  are  appreciated  as  an  indispensable 
element  of  the  broad  spectrum  of  ecumenical  efforts. 

However,  this  positive  evaluation  needs  to  be  balanced  by  the  recognition  that  the 
reception  of  the  achievements  of  the  dialogues  into  the  thinking,  life,  decisions  and 
ecumenical  relations  of  the  churches  lags  behind  of  what  should  be  possible  in  terms 
of  new  steps  and  perspectives.  How,  then,  could  the  implementation  of  dialogues  and 
the  methods  of  communicating  and  receiving  of  their  results  be  improved  in  order  to 
facilitate  processes  of  reception?  These  and  other  questions  led  to  the  decision  to  focus 
the  Sixth  Forum  on  Bilateral  Conversations  on  the  theme  of  Reception. 

The  work  of  the  Sixth  Forum  began  with  a series  of  papers  on  forms  and  structures  of 
reception  in  a number  of  Christian  World  Communions:  Donald  W.  Anderson  - 
Anglican  Consultative  Council;  David  M.  Thompson  - Disciples’  Ecumenical 
Consultative  Council;  Georges  Tsetsis  - Ecumenical  Patriarchate;  Eugene  Brand  - 
Lutheran  World  Federation;  William  B.  Oden  - World  Methodist  Council;  John  A. 
Radano  - Roman  Catholic  Church/Pontifical  Council  for  Promoting  Christian  Unity; 
Karel  Blei  - World  Alliance  of  Reformed  Churches.  After  plenary  debates  three  groups 
discussed  specific  aspects  of  the  theme  of  reception.  Their  reports  are  the  result  of  the 
most  lively  and  constructive  discussions  of  the  Sixth  Forum,  held  in  the  Ecumenical 
Institute  Bossey  near  Geneva. 

The  Fourth  Forum  on  Bilateral  Conversations  was  held  in  1985  (Report  in  Faith  and 
Order  Paper  No.  125),  the  Fifth  Forum  was  held  in  1990  (Report  in  Faith  and  Order 
Paper  No.  156),  and  the  Sixth  Forum  met  in  October  1994. 

In  connection  with  the  publication  of  the  Report  of  the  Fifth  Forum  I had  compiled  a 
list  of  the  commissions,  meetings,  themes  and  reports  of  international  bilateral  dialogues 
between  1965  and  1991.  I have  now  updated  this  list  for  the  years  1992  - 1994.  Such 
listings  are  indispensable  for  information  and  study,  and  they  should  be  continued  also 
in  the  future. 
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We  are  grateful  to  the  participants  in  the  Sixth  Forum  for  their  papers  and  other 
contributions.  Their  exchanges  of  ideas  and  experiences  and  their  common  deliberations 
which  resulted  in  most  helpful  clarifications  and  points  of  orientation  made  this  Forum 
meeting  once  again  a significant  reflection  on  the  state  of  bilateral  dialogues  today.  One 
result  of  this  positive  experience  was  the  recommendation  that  the  Seventh  Forum  on 
Bilateral  Conversations  "should  take  place  in  the  second  half  of  1997  to  consider  what 
it  might  wish  to  address  to  the  WCC  Assembly  in  1998". 


Geneva,  December  1994 


Gunther  Gassmann,  Director 
Faith  and  Order  Secretariat 
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REPORTS  OF  THE  GROUPS 


GROUP  I:  ASPECTS  OF  RECEPTION 


/.  THE  PROCESS  OF  RECEPTION 

1.  Ecumenical  reception  is  the  comprehensive  process  by  which  the  churches  make 
their  own  the  whole  range  of  results  of  their  encounters  with  each  other.  It  is  thus  far 
more  than  the  official  response  to  the  results  of  dialogues,  although  such  responses  are 
essential.  Reception  is  an  integral  part  of  the  movement  toward  that  full  communion 
which  is  realized  when  "all  the  churches  are  able  to  recognize  in  one  another  the  one, 
holy,  catholic  and  apostolic  church  in  its  fullness"  (Canberra  statement  on  The  Unity 
of  the  Church  as  Koinonia:  Gift  and  Calling,  in  Signs  of  the  Spirit.  Official  Report, 
Seventh  Assembly,  Geneva  and  Grand  Rapids:  WCC  Publications  and  Wm.  B. 
Eerdmans,  1991,  p.  173). 

2.  Bilateral  dialogues  and  response  by  the  churches  to  them  are  moments  in  a more 
comprehensive  process  of  reception  that  begins  even  before  the  dialogue  itself.  A 
precondition  of  dialogue  is  a commitment  to  evaluate  and  respond  appropriately  to  the 
results  of  the  dialogue.  More  fundamentally,  in  that  we  dialogue  as  brothers  and  sisters 
seeking  to  live  out  a communion  given  in  Christ,  dialogue  itself  implies  an  acceptance 
of  each  other  in  Christ,  even  if  it  does  not  yet  involve  mutual  ecclesial  recognition. 

3.  Within  the  search  for  fuller  communion,  international  theological  dialogues  have 
a crucial  but  limited  task.  They  are  concerned  with  theological  issues  and  not  the  full 
range  of  interchurch  relations.  Furthermore  the  theological  issues  with  which  they  are 
concerned  are  those  which  are  perceived  to  divide  the  churches  at  a doctrinal  level. 
They  will  be  given  a specific  mandate  by  their  churches  and  will  require  a membership 
able  to  address  this  task.  A widely  representative  membership,  drawn  from  women  and 
men  from  different  parts  of  the  world,  best  reflects  the  global  nature  of  the  churches. 
Nevertheless,  the  overriding  criterion  in  determining  the  membership  in  a dialogue  team 
must  be  their  ability  to  contribute  to  the  specific  tasks  given  to  the  dialogue. 

4.  As  the  dialogue  proceeds,  there  needs  to  be  an  interaction  with  the  wider 
ecumenical  life  of  the  churches.  The  dialogue  itself  is  a means  by  which  many 
developments  in  the  churches  are  theologically  received.  The  dialogue  sometimes  needs 
to  involve  its  sponsoring  churches  in  various  ways  as  it  does  its  work.  In  some  cases, 
it  has  been  found  helpful  to  share  the  ongoing  discussions  (e.g.  draft  papers)  with 
leaders  and  representatives  of  the  churches.  This  sharing  may  also  provide  an 
opportunity  for  the  modification  of  dialogue  texts  by  mutual  agreement  before  final 
decisions  about  them  are  taken. 

5.  Reception  requires  planning  by  the  churches  of  suitable  responses,  which  are  of 
two  types.  Certain  aspects  of  response  need  to  be  carried  out  by  each  church  in  ways 
consistent  with  its  own  eeclesiology  and  life.  As  called  for  and  at  whatever  level  is 
appropriate  for  each  church,  binding  decisions  may  need  to  be  made.  However,  many 
aspects  of  response  are  best  organized  and  carried  out  together  by  the  involved 
churches.  The  appointment  of  joint  coordinating  committees  has  proven  to  be  helpful. 
Which  aspects  are  to  be  addressed  individually  and  which  are  to  be  addressed  together 
needs  to  be  carefully  weighed.  The  dialogue  itself  can  give  guidance  in  this  respect. 
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//.  RECEPTION  AND  BUILDING  DEEPER  COMMUNION 

6.  Bilateral  dialogues  have  various  purposes.  These  range  from  seeking  greater 
knowledge  and  understanding  of  each  other,  through  addressing  particular  theological 
difficulties  and  disagreements,  to  working  out  specific  proposals  for  visible  unity 
between  churches. 

7.  However,  all  forms  of  dialogue  stem  from  the  churches’  recognition  of  two  facts 
about  their  relationship:  first,  that  here  and  now  they  have  been  given  a fundamental 
degree  of  communion  in  Christ;  secondly,  that  they  are  called  by  him  to  a fullness  of 
communion  they  do  not  yet  share.  Consequently,  where  a dialogue  has  a positive 
outcome,  this  represents  the  discovery  of  a greater  degree  of  real  communion  which  it 
may  be  appropriate  to  express  in  some  new  forms  of  relationship. 

8.  As  the  dialogue  is  taking  place,  the  dialogue  commission  ought  to  give 
consideration  to  what  practical  steps  it  might  recommend  to  the  churches  in  order  to 
express  the  agreement  they  are  working  out.  As  the  dialogue  progresses,  the  churches 
themselves  should  also  consider  what  steps  toward  deeper  communion  would  be 
appropriate  if  they  can  receive  the  dialogue  positively. 

9.  In  some  cases,  particularly  where  sacramental  sharing  or  a far-reaching 
alteration  of  institutional  relationship  is  envisaged,  practical  steps  to  inaugurate  these 
forms  of  communion  would  need  to  await  the  full  process  of  response  and  evaluation 
by  the  churches  and,  of  course,  their  coming  to  a positive  judgment. 

10.  However,  a dialogue  or  phase  of  dialogue  may  not  reach  this  point  or  even  have 
aimed  to  do  so.  Even  in  such  cases  serious  attention  should  be  paid  to  the  effects  the 
dialogue  has  had  in  the  lives  and  relationships  of  the  two  churches.  Consideration  may 
need  to  be  given  to  expressing  such  understanding  and  cooperation  in  ways  which 
formally  recognize  that  here  too,  a greater  degree  of  communion  is  being  discovered. 
This  in  turn  can  provide  a context  within  which  further  progress  in  dialogue  becomes 
possible. 

1 1 . Moreover,  acting  on  these  provisional  and  intermediate  results  of  dialogue  where 
appropriate  can  serve  a further  purpose:  the  clarifying  of  their  ultimate  goal  of  full 
visible  unity.  The  churches  may  have  had  some  conception  of  this  goal  from  the  outset, 
or  may  have  made  a commitment  to  it  as  the  dialogue  has  progressed.  Nevertheless, 
when  their  deepening  communion  is  recognized  and  expressed  at  intermediate  stages, 
this  can  play  an  important  part  in  enabling  both  communities  to  come  to  a clearer  sense 
of  what  full  communion  between  them  will  offer  and  involve. 

III.  LEADERSHIP  AND  CONSULTATION  WITHIN  RECEPTION 

12.  Within  the  process  of  reception,  church  leaders,  theologians  and  the  people  as 
a whole  each  have  a part  to  play  in  accordance  with  their  various  responsibilities.  In 
some  churches  and  communities  the  people  may  be  represented  by  elected  bodies  which 
will  play  their  part  in  the  process  of  reception.  But  elected  representatives  cannot 
replace  the  need  to  involve  the  whole  body. 
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13.  The  process  of  reception  requires  trust.  There  needs  to  be  confidence  in  those 
who  represent  a church  in  theological  dialogue,  and  also  confidence  in  the  church’s 
leaders  and  other  representatives.  Leaders  and  pastors  have  a duty  both  to  listen  to  their 
colleagues  and  the  wider  membership  of  the  church,  and  also  to  exercise  their 
responsibility  to  inform,  teach  and  guide  and  so  to  create  a climate  in  which  a 
community  will  be  helped  to  receive  new  insights. 

14.  Church  leaders  also  have  a responsibility  to  form  relationships  of  trust  and 
confidence  with  their  counterparts  in  other  communities,  thus  encouraging  their 
colleagues  and  congregations  to  do  the  same. 

15.  Such  a climate  of  trust  is  essential,  no  matter  what  may  be  the  formal  process 
of  reception  in  different  churches  and  communities  (e.g.,  whether  decisive  answers  are 
given  by  church  leaders  alone,  or  by  elected  assemblies).  Effective  communication  and 
wide  consultation  at  all  levels  are  required,  especially  if  fundamental  changes  in 
relationships  with  other  Christian  bodies  are  proposed,  and  if  these  are  to  win 
acceptance  in  the  life  of  the  church. 

16.  It  must  always  be  remembered  that  reception  takes  place  in  two  ways,  informally 
and  formally.  The  informal  precedes,  underlies,  accompanies  and  follows  the  formal. 
The  formal  process  will  be  effective  and  fruitful  only  insofar  as  it  is  grounded  in  the 
informal. 

TV.  RECEPTION  AND  RENEWAL 

17.  The  movement  of  the  churches  towards  fuller  communion  with  each  other  is 
only  possible  when  they  are  open  to  renewal.  Mutual  openness,  the  removal  of  dividing 
differences  of  faith  and  order,  and  the  reconciliation  of  memories  presuppose  changes 
of  perspective  and  attitude.  Without  such  a process  of  spiritual  renewal,  no  progress 
towards  visible  unity  is  possible. 

18.  Consequently,  reception  of  the  results  of  ecumenical  dialogues  on  the  way 
towards  unity  both  presupposes  and  furthers  such  renewal.  Without  a readiness  to  be 
renewed  by  the  experiences  and  insights  of  other  traditions,  a church  and  its  members 
are  not  inclined  to  receive  the  results  of  a dialogue.  Dialogue  exposes  a church  to  the 
challenges  and  enriching  gifts  it  may  receive  from  other  traditions.  Reception  and 
renewal  are  thus  two  aspects  of  the  same  reality  of  moving  towards  fuller  communion. 

19.  This  close  interrelation  of  reception  and  renewal  is  underlined  by  the 
experiences,  achievements,  and  reception  of  the  dialogues  of  the  last  decades.  Where 
this  openness  to  reception  and  renewal  exists,  significant  changes  in  the  church’s  life 
and  mission  occur: 

enrichment  of  liturgies  and  worship  life; 
a deepened  and  broadened  sense  and  experience  of  spiritual  life; 
a widened  horizon  for  theological  reflection; 

contact  in  theological  formation  with  the  broader  heritage  of  the  faith  of 
the  church  through  the  ages; 
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closer  partnership  in  evangelism  and  witness; 

common  struggle  for  the  renewal  of  the  wider  human  community. 

These  and  other  examples  of  reception  and  renewal  point  to  the  significance  of 
ecumenical  dialogues  for  the  total  life  and  witness  of  the  churches  in  our  time. 


9 


GROUP  II:  AUTHORITY  WITHIN  THE  PROCESS  OF  RECEPTION 


1 . The  process  of  bilateral  and  multilateral  theological  dialogue  and  the  request  to 
the  churches  to  respond  to  the  texts  at  the  highest  level  of  authority  is  a relatively  new 
one.  Each  church  has  had  to  discover  appropriate  structures  and  processes  of  decision- 
making in  relation  to  its  own  self-understanding  and  polity.  As  the  structures  of 
decision-making  in  the  churches  differ  there  is  an  asymmetry  in  the  processes  of  official 
responses  and  the  bodies  which  pronounce  the  mind  of  a particular  church.  It  is 
important  for  the  different  partners  in  dialogue  to  be  sensitive  to  each  others’ 
procedures  and  to  develop  mechanisms  for  continuing  discussion  during  the  reception 
process.  This  is  as  true  for  regional  and  national  levels  as  it  is  for  the  international 
level. 


/.  PROCESSES  OF  RECEIVING  INTERNA  TIONAL  BILA  TERAL  DIALOGUE 

REPORTS 

2.  Currently  the  various  churches  and  Christian  World  Communions  represented 
at  this  consultation  seek  to  find,  form  and  articulate  the  minds  of  their 
community/communion  in  the  following  manner: 

(i)  Anglican 

The  official  response  process  to  Baptism.  Eucharist  and  Ministry  (BEM)  and  to  The 
Final  Report  (1982)  of  ARCIC  I (Anglican  Roman  Catholic  International  Commission) 
followed  similar  procedures.  The  texts  were  sent  to  each  member  church  of  the 
Anglican  Communion.  Although  no  two  provinces  formulated  a response  in  precisely 
the  same  way,  almost  every  province  encouraged  discussion  at  parochial  level,  in 
ecumenical  groups  and  theological  colleges  before  a decision  was  taken  by  the 
provincial  synods  which  include  representation  of  bishops,  clergy  and  laity.  The 
Meeting  of  Anglican  Ecumenical  Officers  collated  the  responses  and  published  its 
analysis.  This  document  The  Emmaus  Report  (1987)  formed  the  basis  of  the  discussions 
of  the  Bishops  at  the  Lambeth  Conference.  The  Bishops  "articulated  the  mind  of  the 
Communion"  to  both  documents  in  Resolutions  3 & 8 of  Lambeth  1988.  These  official 
responses  formed  one  part  of  the  reception  process  which  continues  in  theological 
teaching,  preaching,  study,  liturgical  revision  and  changed  relations  between  some 
churches  e.g.  Ecumenical  Canons  Church  of  England,  the  Concordat  of  Agreement 
(1991)  USA,  The  Meissen  Common  Statement  (1988),  The  Porvoo  Common  Statement 
(1992). 

In  the  case  of  other  texts  from  the  Anglican-Reformed,  Anglican-Orthodox,  Anglican- 
Lutheran  dialogues,  these  have  been  studied  in  some  provinces  and  by  the  Bishops  at 
the  Lambeth  Conference.  However,  no  precise  question  was  asked  of  the  texts  to  which 
response  was  given.  Reception  of  the  Anglican-Orthodox  dialogue  is  taking  place  in  the 
response  of  provinces  to  the  request  to  remove  the  filioque  clause  from  the  Nicene 
Creed  in  future  liturgical  revisions.  The  Anglican-Reformed  and  Anglican-Lutheran 
dialogues  are  being  received  in  the  changes  in  relationship  between  the  churches  in 
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regional  contexts,  e.g.,  Concordat  of  Agreement  between  the  Evangelical  Lutheran 
Church  in  America  and  the  Episcopal  Church;  The  Meissen  Agreement  between  the 
Church  of  England  and  the  Evangelical  Church  in  Germany  (EKD)  (embracing 
Lutheran,  Reformed  and  United  traditions)  and  the  Porvoo  Common  Statement  between 
the  British  and  Irish  Anglican  Churches  and  the  Nordic  and  Baltic  Lutheran  Churches. 

(ii)  Baptist 

In  preparing  for  international  ecumenical  dialogues  the  Leadership  of  the  Baptist  World 
Alliance  (President,  General  Secretary,  the  director  responsible  for  ecumenical 
relations,  the  Chairperson  of  the  Commission  for  Baptist  Doctrine  and  Inter-church  Co- 
operation) explores  which  topics  and  themes  should  be  addressed  in  a dialogue. 

When  the  decision  to  engage  in  a dialogue  has  been  taken  and  when  the  provisional 
agenda  is  set,  an  international  and  representative  team  is  appointed  for  the  task  at  hand. 
Dialogues  are  monitored  by  the  Commission  for  Baptist  Doctrine  and  Inter-church  Co- 
operation, which  meets  annually  and  which  is  made  up  of  over  40  Baptist  leaders  from 
all  parts  of  the  world. 

As  the  dialogue  proceeds,  contacts  are  maintained  and  information  is  shared  with  the 
above  persons  and  with  the  Commission  for  Baptist  Doctrine  and  Inter-church  Co- 
operation at  its  annual  meeting. 

When  a dialogue  is  concluded,  the  final  report  is  submitted  to  the  BWA  Council  which 
meets  annually  and  which  is  made  up  of  elected  representatives  from  all  member 
unions.  The  BWA  Council  has  no  authority  to  make  decisions  that  are  binding  for  its 
member  unions  and  local  churches.  But  each  dialogue  report  is  debated  in  the  Council 
and  then  a vote  takes  place  to  receive  the  report  and  recommend  it  for  use  and  study 
in  the  churches.  This  reception  and  recommendation  is  declared  at  the  next  Baptist 
World  Congress  which  takes  place  every  five  years. 

The  actual  use  and  reception  of  each  dialogue  depends  to  a large  extent  on  the 
ecumenical  vision  of  member  unions  and  churches,  and  to  the  exigencies  of  the 
situation. 

(iii)  Disciples  of  Christ 

Disciples’  churches  responded  to  BEM  as  member  churches  of  the  World  Council  of 
Churches  (WCC)  and  there  was  no  attempt  by  the  Disciples’  Ecumenical  Consultative 
Council  to  coordinate  their  responses.  The  report  of  the  Disciples-Reformed  dialogue, 
which  suggested  particular  actions  by  the  member  churches,  was  referred  to  them  and 
it  is  for  them  to  respond  in  their  national  situations.  The  report  of  the  Disciples-Roman 
Catholic  dialogue  has  been  referred  to  member  churches  for  study  and  comment,  and 
these  comments  will  be  taken  into  account  as  the  further  work  of  the  dialogue  proceeds. 

(iv)  Lutheran 

Participants  in  official  dialogues  are  endorsed  by  their  churches  as  persons  who, 
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grounded  in  the  Lutheran  confessional  tradition,  are  able  to  use  it  creatively  in  bilateral 
conversations.  Thus  dialogue  documents  themselves  already  possess  a degree  of 
authority.  They  are  then  sent  to  the  churches  for  study  and  response,  a process  which 
both  forms  their  mind  and  tests  whether  the  consensus  articulated  in  them  is  consonant 
with  the  apostolic  faith  as  Lutherans  understand  and  confess  it.  A positive  response  may 
then  be  declared  on  the  pan-Lutheran  level. 

(v)  Mennonite 

Authority,  for  the  Mennonites,  rests  with  the  Bible  in  the  first  place.  Apart  from  that 
the  highest  authority  within  the  church  is  the  local  congregation.  The  congregations 
have  organised  themselves  in  conferences  (and  these  again  in  the  Mennonite  World 
Conference)  but  these  conferences  have  no  authority  other  than  moral,  over  the  local 
congregations.  The  conference  can  and  does  submit  ideas,  forms,  outcome  of  committee 
work,  dialogues,  etc.  to  the  congregations  and  then  it  is  the  membership  of  each  local 
church  that  decides.  The  congregation  can  be  aided  in  these  processes  by  their  ministers 
(who  are  appointed  by  the  congregation),  but  the  ministers  do  not  have  more  or  other 
authority  than  any  other  member  of  the  congregation. 

(vi)  Methodist 

The  reports  from  the  different  dialogues  in  which  the  World  Methodist  Council  has 
been  involved  have  been  received  and  accepted  by  the  World  Methodist  Council  and 
sent  to  the  member  churches.  The  Methodist-Roman  Catholic  dialogue  is  the  oldest 
bilateral  dialogue,  and  now  in  its  sixth  five-year  phase.  The  World  Methodist  Council 
is  at  present  gathering  responses  to  the  1991  Report,  "The  Apostolic  Tradition".  While 
a word-by-word  critique  of  the  Commission’s  texts  has  not  yet  been  asked  for,  let  alone 
legislative  action  in  regard  to  them,  general  overall  comment  is  being  sought  so  as  to 
guide  the  Commission  in  its  continuing  work.  The  Anglican-Methodist  International 
Commission  has  completed  two  sessions.  Its  Interim  report  Sharing  in  Apostolic 
Communion  has  been  published  with  response  as  asked  for  by  both  bodies  before  the 
next  meeting,  January  1996.  The  report  will  go  to  the  World  Methodist  Council 
(August  1996,  Rio)  and  to  the  Lambeth  Conference  in  1998. 

(vii)  Old  Catholic 

In  the  Old  Catholic  Church  the  results  of  the  Orthodox-Old  Catholic  dialogue  - up  to 
now  the  only  one  in  which  the  Old  Catholic  churches  have  been  involved  on  the 
international  level  -have  been  sent  to  the  Archbishop  of  Utrecht  as  president  of  the 
International  Bishops’  Conference.  He  sent  them  to  the  other  bishops  who  submitted 
them  or  will  submit  them  to  the  synods  of  their  respective  national  churches  for  general 
approval.  In  some  churches  this  approval  has  already  been  given,  in  others  the  synods 
still  have  to  take  action.  In  the  Swiss  church  a summary  of  the  dialogue  texts  with 
explanations  had  been  sent  to  the  members  of  the  synod  (two-thirds  lay  people,  one- 
third  clergy)  and  the  conference  of  the  clergy  had  made  a statement  in  preparation  for 
the  synod.  When  all  the  individual  Old  Catholic  churches  will  have  given  their  answer 
the  International  Bishops’  Conference  will  have  to  make  a common  Old  Catholic 
declaration  presumably  prepared  by  a new  commission. 
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(viii)  Orthodox 

Since  the  bilateral  dialogues  of  the  Orthodox  Church  have  been  initiated  by  pan- 
orthodox  decisions,  the  ultimate  authority  to  receive  the  agreed  documents  and  act  on 
them  is  a Pan-Orthodox  Conference  or  Council.  According  to  the  present  procedure, 
when  a joint  dialogue  commission  concludes  its  work,  the  Orthodox  co-moderator 
submits  to  the  Ecumenical  Patriarch  the  outcome  of  the  dialogue.  The  Ecumenical 
Patriarch,  then,  transmits  to  the  heads  of  the  Orthodox  churches  the  report  of  the  co- 
moderator  and  the  agreed  statements  for  information  and  further  study.  Only  when  a 
unanimous  decision  of  all  local  Orthodox  churches  is  taken,  the  Ecumenical  Patriarch 
declares  the  official  conclusion  of  the  dialogue.  Consequently,  the  restoration  of  full 
communion  with  another  church  or  confession  should  be  based,  according  to  the  Third 
Preconciliar  Panorthodox  Conference  (1986)  on  the  unanimous  decision  of  all  local 
Orthodox  churches. 

It  should  be  stressed,  however,  that  while  the  Second  Preconciliar  Panorthodox 
Conference  (1982)  stipulated  that  decisions,  taken  during  the  preconciliar  process,  "do 
not  have  canonical  effect  without  their  ratification  by  the  Holy  and  Great  Council  of  the 
Orthodox  Church",  the  same  Conference  affirmed  that  decisions  of  the  Preconciliar 
Conferences  related  to  the  bilaterals  could  have  an  immediate  effect. 

(ix)  Oriental  Orthodox 

There  is  no  official  co-ordinating  structure  for  the  Oriental  Orthodox  Churches.  Each 
autocephalous  church  has  its  own  internal  decision-making  processes. 

(x)  Reformed 

As  the  World  Alliance  of  Reformed  Churches  (WARC)  is  an  alliance  of  autonomous 
churches  holding  to  the  Reformed  ethos  and  directly  influenced  by  Reformed 
confessions,  it  commends  reports  to  member  churches.  In  all  of  this  the  nature  of  the 
relationship  between  WARC  and  the  member  churches  is  highly  significant.  A great 
number  of  member  churches  have  been  and  are  national  churches.  In  general  these 
national  and  other  Reformed  churches  have  felt  considerable  responsibility  for  the  work 
of  the  Alliance.  Thus,  the  Alliance  has  very  much  a "bottom-up",  rather  than  a "top- 
down",  self-understanding.  As  such  it  is  used  by  member  churches  as  their  international 
interactive  point.  It  is  not  that  it  imposes  in  any  way  from  above.  Rather  the  churches 
share  responsibility  for  sister  churches  of  the  Reformed  family  through  it.  Reports  thus 
are  sent  by  WARC  for  study,  comment  and  action.  For  a dialogue  report  to  be  received 
by  the  member  churches,  it  must  demonstrate  consonance  with  Scripture,  and,  where 
applicable,  the  confessional  standards  of  the  Church.  The  WARC  may  put  forward 
suggestions  for,  and  collate,  the  response  of  the  various  churches,  but,  as  indicated 
above,  it  does  not  have  a role  in  authoritative  decision  making.  However,  it  is  used  to 
check  consistency  of  the  various  bilaterals. 

(xi)  Roman  Catholic 

The  Pontifical  Council  for  Promoting  Christian  Unity  (PCPCU),  seeking  wide  consulta 
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tion  within  the  Church,  has  sent  dialogue  reports,  e.g.  Baptism.  Eucharist  and  Ministry 
and  The  Final  Report  (1982)  of  the  Anglican-Roman  Catholic  International  Commission 
I (ARCIC),  to  the  Catholic  episcopal  conferences,  asking  for  evaluation  of  these 
reports.  The  evaluations  received  from  the  conferences,  from  theological  faculties  and 
from  various  other  Catholic  sources  have  then  been  studied  by  the  PCPCU.  Secondly, 
taking  account  of  the  insights  and  criticisms  in  these  evaluations,  the  PCPCU  has 
developed  a draft  response  to  the  dialogue  report.  Thirdly,  the  draft  has  been  sent  to 
the  Congregation  for  the  Doctrine  of  the  Faith  (CDF)  for  its  study.  Then  through 
dialogue  between  the  PCPCU  and  CDF,  the  response  has  been  brought  to  its  final  form. 
An  analogous  process  would  be  used  for  other  dialogue  reports  submitted  officially  for 
reception. 

11.  THE  PARTICULAR  RESPONSIBILITY  OF  CHURCH  LEADERS 

3.  These  thumbnail  sketches  indicate  the  different  patterns  through  which  the  mind 
of  the  churches  is  made  known.  One  question  arising  from  these  sketches  is  the  place 
and  role  of  leadership  in  both  commending  the  reports  for  study  and  in  guiding  the 
reception  process.  Each  church  needs  now  to  reflect  upon  who  should  take  responsibil- 
ity for  the  response/reception  process.  This  is  closely  related  to  the  work  of  dialogues 
in  attempting  to  discover  what  common  structures  of  decision-making  and  teaching  with 
authority  would  hold  together  the  universal  church.  Faith  and  Order’s  study  How  does 
the  Church  teach  authoritatively  today?  is  relevant  here. 

4.  This  consultation  asks  the  Christian  World  Communions  to  acknowledge  the  fact 
that  the  process  of  reception  takes  place  in  many  interdependent  ways  and  these  require 
the  intentional  involvement  of  the  leaders  of  the  churches: 

(i)  the  "kervgmatic".  Where  appropriate,  the  insights  resulting  from  the 
dialogues  should  be  shared  through  preaching  and  teaching. 

(ii)  the  "liturgical".  Insights  from  dialogue  reports  may  find  appropriate 
expression  in  the  life  and  worship  of  the  communities  as  they  move  towards 
reconciliation. 

(iii)  the  "theological".  Clarification  through  dialogue  and  analysis  helps  to 
inform  the  mind  of  the  communities.  This  suggests  that  bilateral  reports  need  to  be 
accompanied  by  appropriate  materials  for  the  wider  dissemination  of  the  fruits  of  the 
dialogue. 

(iv)  the  "decision-making".  This  draws  on  the  preceding  interdependent  ways 
and  declares  through  an  appropriate  symbolic  action  the  new  relationship  established 
between  the  communities,  e.g.  the  Meissen  Celebration  in  Westminster  Abbey  and  the 
Berlin  Gedachtniskirche;  the  mutual  lifting  of  anathemas  between  Rome  and 
Constantinople;  the  visit  to  the  battle  sites  at  the  conclusion  of  the  Reformed  and 
Mennonite  dialogue. 
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///.  CLARIFYING  THE  PROCEDURES  OF  RECEPTION 

5.  While  the  churches  have  recently  gained  important  experience  in  response  and 
reception  of  dialogue  documents  (see  para.  2 above),  it  might  be  helpful  now  to  clarify 
what  they  have  learned  from  this  experience  as  an  aid  to  future  reception.  In  its  1993 
Directory  for  the  Application  of  Principles  and  Norms  on  Ecumenism  (para.  178-182), 
the  Roman  Catholic  Church,  for  example,  has  now  outlined  a procedure  for  the 
reception.  A summary  of  it  is  as  follows: 

Reception,  as  here  understood,  includes  the  evaluation  by  the  Church  of  the 
results  of  ecumenical  dialogues  (para.  179),  the  steps  by  which  the  whole  church 
under  the  inspiration  of  the  Holy  Spirit  "makes  its  own  the  fruits  of  a dialogue, 
in  a process  of  listening,  of  testing,  of  judging  and  of  living"  (para.  180).  There 
are  theological,  pastoral,  spiritual  insights  involved,  and  "the  life  of  faith  and 
the  prayer  of  faith,  no  less  than  reflection  on  the  doctrine  of  faith,  enter  into  this 
process  of  reception"  (para.  180). 

Since  reception  is  a responsibility  of  the  whole  church,  "the  members  of  the 
people  of  God,  according  to  their  role  or  charism  must  be  involved  in  this 
critical  process"  (para.  179).  Thus  every  effort  must  be  made  to  bring  the  results 
of  dialogue  to  the  attention  of  all  members  of  the  church,  explanation  should  be 
provided  in  respect  of  new  insights  into  the  faith,  new  witnesses  to  its  truth,  new 
forms  of  expression  developed  in  dialogue,  and  the  extent  of  the  agreements 
being  proposed.  This  will  help  all  concerned  to  "assess  the  fidelity  of  these 
dialogue  results  to  the  Tradition  of  faith  received  from  the  Apostles  and 
transmitted  to  the  community  of  believers  under  the  guidance  of  their  authorized 
teachers"  (para  179).  Cooperation  between  the  churches  in  reception  processes 
is  recommended. 

Since  the  process  of  reception  includes  theological  reflection  of  a technical 
nature  on  the  tradition  of  faith,  as  well  as  on  the  contemporary  liturgical  and 
pastoral  reality  of  the  Church,  important  contributions  to  the  process  come  from 
the  specific  competence  of  theological  faculties.  And  "the  whole  process  is 
guided  by  the  official  teaching  authority  of  the  Church  which  has  the 
responsibility  of  making  the  final  judgment  about  ecumenical  statements"  (para. 
182).  The  aim  of  the  process  according  to  the  Directory  is  that  "the  new  insights 
that  are  thus  accepted  enter  into  the  life  of  the  Church,  renewing  in  a certain 
way  that  which  fosters  reconciliation  with  other  Churches  and  Ecclesial 
communities"  (para.  182). 

6.  In  calling  attention  to  the  way  in  which  the  Directory  now  clarifies  for  the 
Roman  Catholic  Church  some  basic  elements  of  ecumenical  reception  and  response,  this 
consultation  also  calls  upon  each  Christian  World  Communion  to  reflect  seriously  on 
its  own  structures  or  methodology  for  reception  of  ecumenical  texts  and  if  necessary  to 
clarify  them.  The  consultation  also  stresses  as  good  practice  the  exchange  of 
information  between  the  partners  throughout  the  reception  process  so  that  there  can  be 
mutual  accountability.  Such  practice  has  been  evident  in  e.g.  the  annual  joint  staff 
meeting  of  Lutheran  World  Federation  and  the  Pontifical  Council  for  Promoting 
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Christian  Unity;  the  annual  informal  meeting  between  staff  of  the  Anglican  Consultative 
Council  and  the  Pontifical  Council;  the  meetings  twice  a year  of  delegations  of  the 
Ecumenical  Patriarchate  and  the  Roman  Catholic  Church,  on  the  occasion  of  the 
patronal  feasts  of  the  two  sister  churches. 

IV.  RECEPTION  IN  THE  CONTEXT  OF  THE  VISIBLE  UNITY  OF  THE 

CHURCH 

7.  The  Gospel  which  we  seek  to  proclaim,  celebrate  and  live  is  a dynamic  reality. 
Our  ecumenical  discussions,  decisions  and  reception  of  dialogues  necessarily  occur  in 
a context  in  which  Christians  are  divided  and  must  be  affirmed  as  a contribution  to  and 
be  open  to  further  reception  by  the  wider  ecumenical  community.  It  is  within  this  wider 
horizon  of  time  and  place  that  we  seek  to  grow  together  in  fidelity  to  Jesus  Christ.  The 
bilateral  and  multilateral  reports  are  vehicles  for  commitment  to  each  other  in  faith,  life 
and  witness,  and  have  as  their  ultimate  horizon  (goal)  the  visible  unity  of  the  Church. 

V.  QUESTIONS  TO  ENABLE  RECEPTION 

8.  The  reception  process  has  been  aided  by  the  phrasing  of  the  questions  which 
have  accompanied  the  report  of  bilateral  and  multilateral  dialogues.  We  commend  to 
the  Christian  World  Communions  and  the  Faith  and  Order  Commission  the  following 
questions  which  might  enable  the  reports  to  become  vehicles  of  growth  for  our  churches 
as  they  seek  communion. 

(i)  Is  the  report  consonant  with  the  faith  which  is  grounded  in  Holy 
Scripture,  confessed  in  the  Creeds  and  the  Tradition  of  the  Church  and  borne  witness 
to  in  the  liturgy  - a faith  which  is  to  be  expressed  afresh  today  by  us  all? 

(ii)  What  are  the  consequences  your  church  can  draw  from  this  text  for  its 
relations  and  dialogues  with  other  churches,  particulary  with  those  churches  which  also 
recognise  the  text  as  an  expression  of  the  apostolic  faith? 

(iii)  What  is  the  guidance  your  church  can  take  from  this  text  for  its  worship, 
educational,  ethical  and  spiritual  life  and  witness? 

9.  The  suggested  formulation  of  an  appropriate  first  question  to  be  put  to  dialogue 
texts  points  to  the  importance  of  the  common  recognition  of  the  apostolic  faith,  a faith 
grounded  in  the  Scripture  and  borne  witness  to  in  the  Creeds.  For  this  reason  we 
believe  the  churches  should  be  encouraged  to  engage  in  the  multilateral  Faith  and  Order 
study,  Towards  the  Common  Expression  of  the  Apostolic  Faith  Today.  We  recommend 
that  Confessing  the  One  Faith.  (Geneva:  WCC,  1991,  together  with  the  new  study  text) 
should  be  sent  to  the  churches  as  an  instrument  to  lead  the  churches  to  recognize  in  one 
another’s  life  and  witness  the  one  faith  and  thus  to  move  towards  a common  confession 
of  the  apostolic  faith  in  word  and  in  life. 
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GROUP  HI:  OPPORTUNITIES  AND  DIFFICULTIES  WITHIN 
THE  PRESENT  SITUATION  OF  RECEPTION 


/.  THE  CONSISTENCY  OF  DIALOGUES 

1 . Some  churches  have  felt  that  the  churches  with  which  they  are  in  dialogue  are 
saying  contradictory  things  to  different  dialogue  partners.  This  issue  concerns  the  nature 
of  the  dialogue  process.  Contradictions  must  be  wrong,  but  complementary  affirmations 
can  be  important  to  the  growth  of  agreement.  Some  churches  in  practice  accommodate 
a wider  range  of  theological  views  than  others.  Different  dialogues  have  different  goals, 
ranging  from  the  simplest  one  of  getting  to  know  the  other  partner  to  the  most 
ambitious  one  of  seeking  full  communion  (although  the  phrase  ’full  communion’  can 
have  different  meanings  for  different  churches).  All  dialogues,  however,  involve  the 
risk  of  exposing  oneself  to  change,  and  the  outcome  of  authentic  dialogue  is  impossible 
to  control  in  advance.  All  dialogues  need  vitality,  coherence  and  integrity. 

II.  THE  RELEVANCE  OF  DIALOGUES  OUTSIDE  EUROPE  AND  NORTH 
AMERICA 

2.  It  has  also  been  noted  that  churches  in  Asia,  Africa  and  Latin  America  have 
often  not  been  well  represented  in  dialogue  teams,  and  the  dialogue  agendas  have  been 
dominated  by  church-dividing  issues  that  have  arisen  within  European  and 
Mediterranean  church  history.  Official  responses  from  churches  outside  Europe  and 
North  America  have  often  been  few.  In  part  this  reflects  logistical  problems  of 
theological  and  administrative  resources,  but  it  also  reflects  the  reality  of  differing 
agendas  outside  Europe  and  North  America.  However,  it  is  important  to  acknowledge 
the  variety  of  church  situations  outside  Europe.  For  example,  some  of  the  Orthodox 
churches  in  Africa  and  India  have  been  active  in  the  dialogue  process;  in  parts  of  Africa 
there  exist  shared  oversight,  pastoral  care,  and  sacramental  fellowship  between 
Anglicans  and  Lutherans. 

III.  THE  RELATIONSHIP  BETWEEN  THE  INTERNATIONAL  AND  THE 
LOCAL 

3.  A wide  variety  of  priorities,  both  doctrinal  and  "non-doctrinal",  including  the 
reality  of  poverty,  religious  fundamentalism,  the  consequences  of  the  free  market 
economy,  and  corruption,  play  a major  role  in  the  life  and  witness  of  the  churches,  not 
only  in  Asia,  Africa  and  Latin  America,  but  everywhere.  Therefore  the  question  of  the 
form  response  can  and  does  take  needs  to  be  asked.  Response  cannot  be  only  the 
exchange  of  opinions,  however  important  that  may  be,  but  must  also  involve  the 
acknowledgement  of  the  existing  local  realities,  which  address  and  challenge  the 
dialogues  as  well  as  being  addressed  and  challenged  by  them.  Reception  is  not  simply 
intellectual  assent;  it  involves  a pastoral  process. 

4.  A fundamental  question  in  considering  the  reception  of  the  dialogues,  therefore, 
is  how  well  the  agreements  within  them  have  penetrated  the  life  of  the  churches 
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anywhere,  whether  Europe  and  North  America  or  elsewhere.  The  agendas  of  the 
dialogues  can  seem  remote  from  the  concerns  of  the  local  congregations  which  are 
asked  to  receive  them,  particularly  from  women  who  play  such  a significant  part  in 
local  church  life,  from  those  who  are  less  well  educated  or  unemployed,  and  form  those 
who  are  poor  or  belong  to  minority  ethnic  groups.  There  has  been  important  work  done 
by  local  study  groups  on  the  reports  of  some  dialogues.  Issues  such  as  baptism,  the 
eucharist,  justification  or  mixed  marriages,  all  of  which  have  been  the  subject  of  work 
in  several  dialogues,  are  in  principle  directly  related  to  local  congregational  life.  But 
the  connections  are  not  always  made,  or  people  are  not  enabled  to  see  them.  Thus  in 
some  places  there  is  great  impatience;  in  others  there  is  indifference.  Attention  by 
dialogue  teams  to  the  local  realities  can  change  and  has  changed  the  way  in  which 
reports  are  written.  Personal  commitment  and  awareness  is  important  on  the  part  of 
ministers  and  members  in  all  the  churches,  and  can  be  developed  by  greater  attention 
to  ecumenism  in  catechetical  and  Christian  education  materials. 

5.  There  are  places  where  the  local  situation  is  ahead  of  the  issues  addressed  by  the 
dialogues,  in  a common  life  of  joint  social  action,  practical  sharing  and  responsibility 
for  pastoral  care,  for  example,  of  mixed  marriages  and  the  children  of  those  marriages. 
To  be  credible  at  the  point  of  reception,  the  dialogues  need  to  address  local  realities 
more  effectively.  It  is  important  that  ways  should  be  found  of  ensuring  that  local 
congregations  can  own  the  importance  of  the  work  of  dialogue.  It  is  necessary  to  find 
a way  of  articulating  the  theological  reality  of  those  situations  where  visible  unity  is 
growing  so  that  it  is  not  seen  simply  in  terms  of  exceptions,  confusions  or 
disorderliness,  but  can  be  expressed  in  terms  of  the  common  worship,  witness  and 
service  of  all  in  each  place.  To  tackle  local  issues  regional  and  national  dialogues  are 
necessary  to  work  out  the  implications  of  international  dialogues.  It  is  recommended, 
where  possible  and  appropriate  to  the  specified  tasks,  that  each  international  dialogue 
team  should  take  the  time  to  meet  with  the  local  church  in  its  place  of  meeting,  and 
consider  the  concerns  raised  as  a result  of  such  meetings. 

6.  That  many  of  the  church-dividing  issues  arose  within  European  and 
Mediterranean  church  history  is  a fact  which  has  to  be  accepted.  These  divisions  have 
been  exported  to  immigrant  churches  in  North  American  and  Australasia,  and  to 
missionary  churches  in  Africa,  Asian  and  Latin  America.  Sometimes  they  are  keenly 
felt  and  expressed;  sometimes  they  are  acknowledged,  but  not  with  the  same  passion 
as  in  Europe.  Increasingly  we  all  share  a common  history.  Those  in  Europe  must  ask 
whether  their  healing  process  does  not  necessarily  involve  the  participation  of  those  who 
live  outside  Europe.  Those  who  have  suffered  the  wounds  of  history  may  be  able  to 
receive  healing  from  those  who  have  not;  it  should  be  possible  for  Christian 
communities  outside  Europe  to  help  the  older  churches  examine  the  traditional  church- 
dividing  issues  from  a new  perspective.  This  has  implications  for  the  composition  of 
dialogue  teams.  Reception  of  dialogues  outside  Europe  is  likely  to  be  facilitated  by  the 
representation  of  non-Europeans  in  the  dialogue  process.  It  is  recommended  that  World 
Communions  include  in  the  mandate  of  bilateral  dialogue  teams  greater  attention  to  the 
diverse  cultural  contexts  for  our  life  as  Christians. 
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IV.  ASYMMETRICAL  RELATIONSHIP 

7.  For  churches  such  as  the  Orthodox  and  Roman  Catholics  it  is  impossible  to  be 
in  communion  with  churches  that  are  in  communion  with  others  not  in  communion  with 
them.  Yet  for  Anglicans,  Lutherans,  Reformed,  Baptist,  Methodist  and  United  Churches 
there  are  links  of  communion  which  are  partial  and  not  reciprocated  on  all  sides.  It  is 
recognised  that  the  flexibility  illustrated  by  this  latter  situation  can  be  positive,  provided 
its  provisional  and  experimental  nature  is  recognized,  mutual  accountability  and 
communication  maintained,  and  the  fuller  goal  not  forgotten.  Uneven  relationships  can 
also  exist  within  world  families  as  well  as  between  them.  Nevertheless,  international 
agreements  can  build  upon  local  agreements. 

V.  THEOLOGICAL  AND  NON-THEOLOGICAL  ISSUES 

8.  Sometimes  issues  where  the  boundary  between  theological  and  non-theological 
is  not  easy  to  draw  affect  relations  between  churches.  The  political  changes  in  Eastern 
Europe  since  1989  have  affected  the  relations  between  churches  and  re-opened  older 
questions.  The  problem  of  uniatism  has  affected  Orthodox-Roman  Catholic  relations 
with  a new  intensity;  but  even  here  the  existence  of  a dialogue  framework  has  enabled 
the  question  to  be  faced  internationally,  though  the  reception  of  the  agreements  locally 
remains  sensitive.  The  impact  of  western  "missionary"  movements  in  Eastern  Europe 
has  also  caused  Orthodox  churches  to  worry  about  the  depth  of  ecumenical  relationships 
established  in  earlier  periods.  A similar  worry  is  expressed  by  local  Protestant  and 
Catholic  churches  with  respect  to  the  majority  Orthodox  churches.  Elsewhere  in  the 
world  the  economic  dependence  of  some  churches  on  others  in  post-colonial  situations, 
and  significant  differences  in  wealth  between  churches,  can  unbalance  ecclesial  relations 
and  cut  across  ecumenical  intentions.  Yet  the  need  to  arouse  the  awareness  of  wealthy 
Christians  of  the  poverty  suffered  by  their  fellow-Christians  remains  important. 
Particularly  in  some  parts  of  the  world,  including  Europe,  the  questions  posed  by  inter- 
religious  dialogue  provide  a significant  context  for  the  reception  of  the  dialogues 
between  the  churches.  Ways  need  to  be  found  to  take  account  of  these  factors  in 
considering  the  reception  of  the  results  of  dialogue. 

VI.  MUTUAL  ACCOUNTABILITY  IN  THE  DIALOGUES 

9.  A welcome  development  is  the  evidence  of  the  reception  of  the  work  of  one 
dialogue  by  another.  Nevertheless,  it  has  become  apparent  that  in  certain  issues  such 
as  the  ordination  of  women,  a decision  by  one  church,  or  by  two  partners  in  a dialogue, 
has  implications  for  all.  However  the  objectives  of  a dialogue  are  defined,  in  practice 
the  implications  go  beyond  the  two  partners  present:  they  include  persons  elsewhere  in 
the  world,  the  third  partner  who  is  not  present,  and  those  in  either  partner  church  who 
are  unhappy  with  the  outcome.  Nevertheless  a special  mutual  accountability  cannot  be 
claimed  for  certain  issues  only:  it  applies  to  all.  This  raises  the  question  of  whether 
churches  are  prepared  to  assume  that  sense  of  accountability  in  their  dialogues.  Yet 
even  to  raise  the  question  assumes  a depth  of  relationship  or  mutual  belonging  that  goes 
beyond  our  present  separated  existence.  We  welcome  the  publication  in  German  of  a 
sequel  to  Growth  in  Agreement  (1984)  and  look  forward  to  versions  in  English,  Spanish 
and  Italian,  which  will  assist  the  reception  of  dialogue  reports  published  since  1982.  It 
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is  recommended  that  the  Faith  and  Order  Commission  should  continue  the  B.E.M. 
process  beyond  the  compilation  of  the  series  of  six  published  volumes  of  responses  and 
the  preliminary  report  responding  to  those  responses  (Baptism.  Eucharist  and  Ministry 
1982-1990.  Report  on  the  Process  and  Responses.  Geneva:  WCC,  1990).  Otherwise 
churches  will  be  discouraged  from  responding  seriously  on  future  occasions. 

VII.  RECEPTION  AND  RESPONSE 

10.  The  process  of  reception  provides  new  opportunities  to  develop  and  use  new 
models  of  conciliarity  within  our  various  traditions.  The  need  to  respond  to  dialogues 
creates  new  processes  of  discussion  and  decision  in  most  churches.  Inevitably  this  has 
produced  a new  awareness  of  majorities  and  minorities.  It  is  important  that  such 
awareness  should  be  transparent.  The  churches  are  being  challenged  to  move  beyond 
the  simple  exercise  of  power  by  a majority  to  develop  ways  of  creating  consensus. 
From  this  point  of  view  it  is  rarely  the  case  that  responses  to  dialogues  can  be 
categorised  as  simply  positive  or  negative,  since  even  what  seems  to  be  a negative  is 
a challenge  to  further  work.  When  dialogue  teams  publish  agreed  statements,  it  is 
recommended  that  World  Communions  should  make  arrangements  to  include 
suggestions  about  the  pastoral  implications  and  opportunities  of  what  they  propose  for 
the  local  church.  Where  appropriate,  dialogue  reports  should  be  accompanied  by 
commentaries,  explanations  or  study  guides  from  each  side  at  the  time  of  publication. 
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RECOMMENDATIONS 


I.  Report  of  Group  I 

1 . Careful  attention  should  be  given  to  the  composition  of  dialogue  teams  in  terms 
of  representation  and  competence  (para.  3). 

2.  Where  possible  and  appropriate,  mutual  information  and  joint  coordination 
between  dialogue  partners  should  be  provided  in  the  process  of  response  and  reception 
(para.  5). 

3.  Dialogue  commissions  and  the  churches  themselves  should  give  some 
consideration  to  what  practical  steps  they  might  recommend  in  order  to  express  the 
agreements  worked  out  by  them  (para.  8). 

4.  Church  leaders  should  take  responsibility  for  encouraging  the  reception  process 
and  its  impact  on  the  renewal  of  the  thinking  and  life  of  the  churches  (paras.  14  with 
17-19). 

n.  Report  of  Group  II 

1.  A meeting  of  the  Bilateral  Form  should  take  place  in  the  second  half  of  1997  to 
consider  what  it  might  wish  to  address  to  the  WCC  Assembly  in  1998. 

2.  The  Secretaries  of  the  Christian  World  Communions  are  requested  to  circulate 
the  report  of  this  meeting  within  their  own  communions. 

3.  Each  Christian  World  Communion  should  reflect  on  its  own  structures  or 
methodology  for  reception  and,  if  necessary,  clarify  them  (para.  6). 

4.  Christian  World  Communions  should  carefully  consider  what  questions  could 
facilitate  a reception  process  and  should,  with  this  purpose  in  mind,  accompany 
dialogue  reports. 

HI.  Report  of  Group  m 

1.  Greater  attention  should  be  paid  to  ecumenism  in  catechetical  and  Christian 
education  materials  (para.  4). 

2.  Where  possible  ?nd  appropriate  to  the  specified  tasks,  each  international  dialogue 
team  should  take  the  time  to  meet  with  the  local  church  in  its  place  of  meeting,  and 
consider  the  concerns  raised  as  a result  of  such  meetings  (para  5). 

3.  Christian  World  Communions  should  include  in  the  mandate  of  bilateral 
dialogue  teams  greater  attention  to  the  diverse  cultural  contexts  for  our  life  as  Christians 
(para.  6). 
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4.  The  Faith  and  Order  Commission  should  continue  the  BEM  process  beyond  the 
compilation  of  the  series  of  six  published  volumes  of  responses  and  the  preliminary 
report  responding  to  those  responses  (para.  9). 

5.  When  dialogue  teams  publish  agreed  statements,  Christian  World  Communions 
should  make  arrangements  to  include  suggestions  about  the  pastoral  implications  and 
opportunities  of  what  they  propose  for  the  local  church  (para.  10). 

6.  Where  appropriate,  dialogue  reports  should  be  accompanied  by  commentaries, 
explanations  or  study  guides  from  each  side  at  the  time  of  publication  (para.  10). 
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APPENDIX 


SIXTH  FORUM  ON  BILATERAL  DIALOGUES 
Ecumenical  Institute,  Bossey,  Switzerland 
8 - 13  October  1994 


LIST  OF  PARTICIPANTS 


Anglican  Consultative  Council 

Rt  Rev.  Mark  Santer,  Bishop  of  Birmingham,  Bishop’s  Croft,  Old  Church  Road, 
Harbome,  Birmingham  B17  OBG,  England 

Rev.  Dr  Donald  W.  Anderson,  Director  for  Ecumenical  Relations  & Studies,  The 
Anglican  Communion,  Partnership  House,  157  Waterloo  Road,  London  SE1  8UT, 
England 


Baptist  World  Alliance 

Dr  Thorwald  Lorenzen,  Baptist  Theological  Seminary,  8803  Riischlikon/ZH, 
Switzerland 


Disciples’  Ecumenical  Consultative  Council 

Dr  David  M.  Thompson,  Fitzwilliam  College,  Cambridge  DB3  ODG,  England 


Ecumenical  Patriarchate 

Very  Rev.  Dr  Georges  Tsetsis,  Ecumenical  Patriarchate,  P O Box  2100,  1211  Geneva 
2,  Switzerland 

Mr  Yorgo  Lemopoulos,  World  Council  of  Churches,  P O Box  2100,  1211  Geneva  2, 
Switzerland 


International  Conference  of  Old  Catholic  Bishops 

Prof.  Dr.  Herwig  Aldenhoven,  Eigerstrasse  19,  3007  Berne,  Switzerland 
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Lutheran  World  Federation 

Rev.  Dr  Eugene  Brand,  Assistant  General  Secretary  for  Ecumenical  Affairs,  Lutheran 
World  Federation,  P O Box  2100,  1211  Geneva  2,  Switzerland 

Rev.  Dr  Heinrich  Holze,  Department  for  Theology  & Studies,  Lutheran  World 
Federation,  P O Box  2100,  1211  Geneva  2,  Switzerland 

Prof.  Dr  Michael  Root,  Institute  for  Ecumenical  Research,  8 rue  Gustave-Klotz, 
67000  Strasbourg,  France 


Mennonite  World  Conference 

Dr  Ed  van  Straten,  Vice-President,  Mennonite  World  Conference,  Eksterlaan  24, 
2261  EL  Leidschendam,  Netherlands 


Methodist  World  Conference 

Bishop  William  B.  Oden,  Baton  Rouge.  Louisiana  79802-5720,  USA 
Rev.  Lars-Erik  Nordby,  Redehusgt.  7A,  1606  Fredrikstad,  Norway 

Oriental  Orthodox  Churches 

Rev.  Fr  Johns  Abraham  Konat,  Malankara  Orthodox  Syrian  Church,  Pampakuda  PO 
via  Muvattupuzha,  Kerala  686  667,  India 


Roman  Catholic  Church 

Monsignor  Eleuterio  Fortino,  Pontifical  Council  for  Promoting  Christian  Unity, 
00120  Vatican  City,  Vatican 

Monsignor  John  A.  Radano,  Pontifical  Council  for  Promoting  Christian  Unity, 
00120  Vatican  City,  Vatican 

Monsignor  John  Mutiso-Mbinda,  Pontifical  Council  for  Promoting  Christian  Unity, 
00120  Vatican  City,  Vatican 

Rev.  Fr  Timothy  Galligan,  Pontifical  Council  for  Promoting  Christian  Unity, 

00120  Vatican  City,  Vatican 
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United/Uniting  Churches 

Rev.  Dr  J.W.  Gladstone,  Principal,  Kerala  United  Theological  Seminary,  Kannamoola, 
Trivandrum  695  Oil,  India 

Rev.  Prof.  James  Haire,  Griffith  University,  Trinity  College,  GPO  Box  674,  Brisbane, 
Queensland  4001,  Australia 


World  Alliance  of  Reformed  Churches 

Rev.  Dr  Karel  Blei,  P O Box  405,  2260  AK  Leidschendam,  Netherlands 
Rev.  Margrethe  Brown,  88  Gramercy  Park,  Rochester,  NY  14610-1315,  USA 


Faith  and  Order  Commission 

Dr  Mary  Tanner,  General  Secretary,  Council  of  Christian  Unity,  Church  House,  Great 
Smith  Street,  London  SW1P  3NZ,  England 

Rev.  Alan  Falconer,  Irish  School  of  Ecumenics,  Bea  House,  Milltown  Park,  Dublin  6, 
Ireland  (as  from  1 February  1995:  Faith  and  Order  Secretariat,  World  Council  of 
Churches,  P O Box  2100,  1211  Geneva  2,  Switzerland) 


Younger  Theologians 

Rev.  Fr  Charles  Morerod  OP,  Sainte-Hyacinthe,  Botzet  8,  C.P.  99,  1705  Fribourg, 
Switzerland 

Dr  Barbara  Schwahn,  Sachsenhauser  Landwehrweg  106a,  60599  Frankfurt/Main, 
Germany 

Rev.  J.  Jayakiran  Sebastian  (India),  Rupertistrasse  67,  22609  Hamburg,  Germany 
Ms  Frauke  Thees,  Hinter  den  Hofen  27,  37124  Rosdorf,  Germany 


Faith  and  Order  Staff 

Rev.  Dr  Thomas  Best 
Rev.  Dr  Gunther  Gassmann 
Rev.  Dr  Dagmar  Heller 
Mrs  Eileen  Chapman 
Ms  Klaudia  Balke  (Intern) 


INTERNATIONAL  BILATERAL  DIALOGUES 


1992  - 1994 


MEETINGS,  THEMES,  REPORTS 


Compiled  by  Gunther  Gassmann 


. 1 : ■ ■ .l-.wt 


■ 
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INTERNATIONAL  BILATERAL  DIALOGUES 
1992  - 1994 


In  1991  I compiled  International  Bilateral  Dialogues  1965  - 1991.  List  of  Commissions. 
Meetings.  Themes  and  Reports.  This  survey  was  published  together  with  Fifth  Forum 
on  Bilateral  Conversations.  Report  (Faith  and  Order  Paper  No.  156,  Geneva:  WCC 
Publications,  1991).  In  connection  with  the  Sixth  Forum  on  Bilateral  Conversations, 
October  1993,  I have  once  again  collected  information  on  ongoing  bilateral  dialogues 
in  order  to  continue  the  above-mentioned  list  for  the  years  1992-1994.  The  information 
is  most  probably  not  complete,  but  it  will  provide  material  for  reference  and  study  as 
well  as  for  a fuller  and  more  detailed  list  of  dialogues  to  be  put  together  at  a later  stage. 

The  semi-annual  Bulletin  of  the  Centro  Pro  Unione  in  Rome  (30,  via  S.  Maria  dell’ 
Anima,  00186  Rome,  Italy)  continues  to  provide  us  regularly  with  a most  helpful 
Bibliography  of  Interchurch  and  Interconfessional  Dialogues.  The  Information  Service 
of  the  Pontifical  Council  for  Promoting  Christian  Unity  contains  in  its  English  and 
French  editions  all  relevant  information  and  documentation  concerning  dialogues  in 
which  the  Roman  Catholic  Church  is  involved.  In  the  list  that  follows  I have  used  the 
same  structure  and  its  numbers  as  in  the  list  of  1991. 


I. 4  Anglican-Lutheran  International  Commission 

Meetings:  Johannesburg,  South  Africa  1993  and  1995 

Themes:  Dialogue  on  Anglican-Lutheran  relations  in  Africa;  planned  report  on  the 

diaconate  (1995) 

II.  Anglican-Orthodox  Joint  Doctrinal  Commission 

Meetings:  Chambdsy,  Switzerland,  1994.  Next  meeting  meeting  planned  for  1996 

in  Wales. 

Themes:  Ecclesiology 

ID.  Anglican-Oriental  Orthodox  Forum 

Meetings:  Third  Forum  at  Wimbledon,  England,  1993.  Next  meeting  in  1995  or 

early  1996 


Themes: 


Christology;  the  use  of  Scripture  in  the  traditions  represented 
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IV.  Anglican-Reformed 

Meetings:  Joint  exploratory  committee  on  the  possibility  of  a second  dialogue 

sponsored  by  the  Anglican  Consultative  Council  and  World  Alliance  of 
Reformed  Churches  (WARC),  March  1995 


V.3  Anglican-Roman  Catholic  International  Commission  (ARCIC  IT) 

Meetings:  Windsor,  England,  1992;  Venice,  Italy,  1993;  Jerusalem,  Israel,  1994; 

Venice,  Italy,  1995;  Mechelen,  Belgium,  1996. 

Themes:  Christian  ethics;  authority  in  the  Church 

Reports:  Life  in  Christ.  Morals.  Communion  and  the  Church.  An  Agreed 

Statement  by  the  Second  Anglican-Roman  Catholic  International 
Commission  (ARCIC  II),  London:  Church  House  Publishing  and 
Catholic  Truth  Society,  1994;  Information  Service  85  (1994),  54-70;  II 
Regno  734  (1994)  563-576 

Clarifications  of  Certain  Aspects  of  the  Agreed  Statements  on  Eucharist 
and  Ministry  of  ARCIC  I,  London:  Anglican  Consultative  Council  and 
Catholic  Truth  Society,  1994;  Information  Service  87  (1994);  La 
Documentation  Catholique  no  16  (1994),  768-773;  II  Regno  734  (1994), 
557-562 


XI.2  International  Commission  for  Dialogue  between  Disciples  of  Christ 

and  the  Roman  Catholic  Church,  Second  Phase,  1983-1992 

Meetings:  St  Louis,  USA,  1992;  Third  Phase:  Rome,  Italy,  1993;  Indianapolis, 

USA  1994;  Torino,  Italy,  1995 

Themes:  Ecclesiology;  new  creation  and  communion;  teaching  and  continuity  with 

the  apostolic  community;  the  gifts  of  the  Spirit 

Report:  The  Church  as  Communion  in  Christ.  Report  of  the  Second  Phase  of  the 

International  Disciples  of  Christ/Roman  Catholic  Dialogue  1983-1992, 
in:  Information  Service  84  (1993),  162-169;  French  in  IS  84,  168-176; 
also  published  by  the  Council  on  Christian  Unity  of  the  Christian  Church 
(Disciples  of  Christ),  Indianapolis  1994,  and  in  Mid-Stream  33.2,  1994, 
219-239 


XIV.  Lutheran-Orthodox  Joint  Commission,  1991  - 
Meetings:  Sandbjerg,  Denmark,  1993;  Limassol,  Cyprus,  1995 
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Themes: 

Ecumenical  Councils;  Authority  of  and  in  the  Church;  Salvation 

Report: 

Agreed  Statements  1985-1989.  Lutheran-Orthodox  Dialogue,  Geneva: 
LWF,  1992 

xvn.4 

Lutheran-Roman  Catholic  Joint  Commission,  Third  Phase:  1986-1993 

Meetings: 

Eisenach,  Germany,  1992;  Wurzburg,  Germany,  1993;  Fourth  Phase: 
Finland,  1995 

Themes: 

Ecclesiology ; sal vation/j  ustification 

Report: 

Church  and  Justification.  Understanding  the  Church  in  the  Light  of  the 

Doctrine  of  Justification. Geneva:  LWF,  1994;  Kirche  und  Rechtferti- 
gung.  Das  Verstandnis  der  Kirche  im  Licht  der  Rechtfertiguogslehre, 

Frankfurt  und  Paderbom:  Lembeck  und  Bonifatius,  1994;  La 
Documentation  Catholique,  no  17  (1994),  810-858 

XX. 6 

Joint  Commission  between  the  Roman  Catholic  Church  and  the 
World  Methodist  Council,  15192  - (Sixth  Phase) 

Meetings: 

Vienna,  Austria,  1992;  Venice,  Italy,  1993;  Savannah,  USA,  1994 

Theme: 

Revelation  and  its  expression  in  the  faith,  mission  and  sacramental  life 
of  the  Church 

xxn. 

Orthodox-Oriental  Orthodox  Dialogue 

Meetings: 

Chambdsy,  Switzerland,  1991  and  1993 

Theme: 

Christology;  Lifting  of  anathemas 

Report: 

Colloque  des  eglises  orthodoxes  et  orthodoxes  orientales  non- 
chalc&loniennes  membres  du  COE,  Episkepsis  22  (1993)  467,  6-13 

xxra. 

Official  Dialogue  between  the  Orthodox  Church  and  the  World 
Alliance  of  Reformed  Churches,  1986-1994 

Meetings: 

Kappel,  Switzerland,  1992;  Limassol,  Cyprus,  1994.  Preparatory 
meeting  for  second  phase:  Chambdsy,  Switzerland,  1995 

Themes: 

Trinity,  Holy  Spirit,  Incarnation 
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Reports: 

Agreed  Statement  on  the  Holv  Trinitv  (19901.  in:  T.F.  Torrance,  ed.. 
Theological  Dialogue  between  Orthodox  and  Reformed  Churches,  vol. 

2.  Edinburgh:  Scottish  Academic  Press.  1993.  219-228:  Agreed  State- 
rngnt  on  .ChrislQlQgy  (Limassol,  1994) 

XXIV. 

Joint  International  Commission  for  Theological  Dialogue  between  the 
Roman  Catholic  Church  and  the  Orthodox  Church,  1990- 

Meeting: 

Balamand,  Lebanon,  1993 

Themes: 

Uniatism:  method  of  the  past;  dialogue  as  today’s  means  of  seeking  unity 

Report: 

jjniatism.  Method  pf  Union  pf  jhg  Past,  and  the  Present  Search  fpr  Full 

Communion  (19931.  in:  Information  Service  83  (19931.  96-99.  and  84 
(1993),  149;  French  ed.  100-103;  La  Documentaiton  Catholique  15 
(1993),  711-714;  Irenikon  LXVI  (1993),  347-356;  One  in  Christ  30 
(1994)  1,  76-82;  Regno-Documenti  38  (1993),  no.  15,  491-493; 
Ecumenical  Trends  22  (1993),  no.  8,  3-7;  Episkepsis  24  (1993),  496, 
16-22;  Una  Sancta  48  (1993),  Heft  3,  256-264 

XXV.l 

International  Joint  Commission  between  the  Catholic  Church  and  the 
Coptic  Orthodox  Church 

Meetings: 

Amba  Bishoy,  Egypt,  1991  and  1992 

Themes: 

(1991)  Purgatory;  Holy  Trinity;  pastoral  problems;  (1992)  Holy 
Trinity/Filioque;  pastoral  problems 

XXV. 2 

Joint  International  Commission  for  Dialogue  between  the  Roman 
Catholic  Church  and  the  Malankara  Orthodox  Syrian  Church 

Meetings: 

Kottayam,  South  India,  1991,  1992,  1993,  and  1994 

Themes: 

Mixed  marriages;  episcopacy;  autonomy  and  autocephaly;  Church  as 
communion;  etc. 

XXV.3 

Joint  International  Commission  for  Dialogue  between  the  Catholic 
Church  and  the  Malankara  (Jacobite)  Syrian  Orthodox  Church 

Meetings: 

Kottayam,  South  India,  1992;  Mulanthuruthy,  South  India,  1993; 
Kottayam,  1994 

Themes: 

Mixed  marriages;  common  witness;  episcopacy;  conciliarity  and 
synodality;  Church  as  communion 
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Report: 

Agreement  between  the  Catholic  Church  and  the  Malankara  Svrian 

Orthodox  Church  on  Inter-Church  Marriages  (19941.  in:  Information 
Service  84  (1993),  159-160 

XXVI. 

Dialogue  Co-Sponsored  by  the  Pontifical  Council  for  Promoting 
Christian  Unity  and  Some  Classical  Pentecostal  Churches  and 
Leaders,  Fourth  Phase:  1990- 

Meetings: 

Rocca  di  Papa,  Italy,  1992;  Paris,  France,  1993;  Kappel,  Switzerland, 
1994 

Theme: 

Evangelization 

XXIX. 

New  Dialogues 

Anglican-Methodist  International  Commission 

Meetings: 

Jerusalem,  Israel,  1992;  Dublin;  Ireland,  1993;  North  Carolina,  USA, 
1996 

Themes: 

Agreement  in  Faith 

Report: 

Interim  reoort  on  Sharing  in  the  Ar>ostolic  Communion,  to  be  revised  in 
1996  for  submission  to  the  World  Methodist  Council  in  1997  and  the 
Lambeth  Conference  in  1998 

XXX. 

Consultations  between  the  Lutheran  World  Federation  and  the 
Seventh-day  Advenstist  Church 

Meetings: 

Darmstadt,  Germany,  1994 

XXXI. 

Dialogue  between  the  Oriental  Orthodox  Churches  and  the  World 
Alliance  of  Reformed  Churches 

Meetings: 

Amba  Bishop,  Egypt,  1993;  Driebergen,  Netherlands,  1994 

Themes: 

Christology;  Holy  Scriptures  and  Tradition;  Scriptures  in  relation  to 
mission,  evangelism  and  proselytism 

Report: 

A£reed  Statement  on  Christologv  (not  vet  published! 
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xxxn. 

Preparatory  Meetings  between  the  Orthodox  Churches  and  the 
World  Methodist  Council 

Meetings: 

Oxford,  England,  1992;  Istanbul,  Turkey,  1993;  Durham,  NC,  USA, 
1995 

Themes: 

Tradition  and  the  Spirit  of  faith;  Preaching  the  Gospel  and  the  unity  of 
the  Church  in  the  contemporary  world;  Preparation  of  methods  and 
issues  of  an  official  dialogue 

xxxra. 

Exploratory  Meeting  between  the  Orthodox  Churches  and  the  Baptist 
World  Alliance 

Meetings: 

Istanbul,  Turkey,  1994 

Theme: 

Exploring  the  possibility  of  an  official  dialogue 

